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The Gospel Revealed:
Galatians 1

Paul started several churches in the province
of Galatia and then moved on to other regions. Then he learned that
some other people had gone to Galatia and were teaching the people
that the gospel involved much more than Paul had told them. “Jesus
is good,” they apparently said, “but you need to go further. You
need to obey the Law that God gave his people. Faith is good, but
you need the laws of Moses, too.”

Paul was furious! The people were meddling in
his territory, making false accusations about him, trying to hijack
the work he had done, and worst of all, leading the people away
from Christ. Paul wrote a letter[1] (numbers in square brackets
refer to notes at the end of this chapter) to defend his ministry
and to explain what the gospel is. It has much to teach us
today.


Introduction

Greek letters normally began by saying who
wrote the letter and the people it is being sent to. Paul modifies
this pattern by adding a lengthy comment about the basis of his
authority: Paul, an apostle — sent not from men nor by man, but by
Jesus Christ and God the Father, who raised him from the dead —
(verse 1).[2]

Several times in this letter, Paul denies
that he was sent or authorized by other people, especially the
apostles in Jerusalem. Apparently his opponents said that the
apostles had sent Paul on a mission, a mission he supposedly had
not finished, and the apostles had then sent more people to tell
the Galatians about their need to obey the law of Moses (cf. Acts
15:5). Paul says that they are mistaken: They might have
been sent by human authority, but he had divine authority
for his mission.

The letter is being sent not only by Paul,
but also “all the brothers who are with me” — he has
supporters, though the letter does not name them, perhaps because
the Galatians do not know them. “To the churches of Galatia: Grace
to you and peace from God our Father and the Lord Jesus Christ”
(verses 2-3, ESV). Greek letters usually began with charein,
or “greetings.” Paul modifies this by using a similar word,
charis, “grace,” and adding the Jewish greeting,
“peace.”

In verse 1, he noted an action of the Father.
Here, he describes the work of Christ: “who gave himself for our
sins to deliver us from the present evil age, according to the
will of our God and Father” (verse 4). This is the gospel in a
nutshell: Jesus has taken care of our sins and rescued us, giving
us a place in the age to come as children of God. Paul will
elaborate more on this later in his letter. Here he specifies that
this rescue is precisely what the Father wanted, and it is to his
“glory for ever and ever. Amen.”

An astonishing curse

Most Greek letters included a brief prayer to
the gods; Paul usually expands that by thanking God for the faith
of the readers and asking a blessing on them. But in this letter,
Paul gives no thanks — he begins abruptly and includes a curse
instead of a blessing: “I am astonished that you are so
quickly deserting him who called you in the grace of Christ
and are turning to a different gospel” (verse 6). “Paul’s
expression of amazement…was a common expression of rebuke in Greek
letters of his day…. The tone of rebuke pervades the…letter from
1:6 to 4:12” (G. Walter Hansen, Galatians, 36, 35).

The readers may have been astonished, too,
because Paul is telling them that they are deserting God. That is
not what they want to do, but Paul is telling them that’s what it
amounts to. They had been called by grace, and if they give their
allegiance to the law, they will be denying their call (compare
with 5:2). The opponents claimed that their message was the
original gospel, but Paul says that it is not: “not that there is
another one” (1:7). It was bad news, not good. It was requiring
elements of the old age, the age that Jesus had rescued us
from.

“There are some who trouble you and want to
distort the gospel of Christ.” Paul then announces his curse: “But
even if we or an angel from heaven should preach to you a
gospel contrary to the one we preached to you, let him be
accursed”[3] (verse 8). Paul is not asking for personal loyalty —
he wants the people to be loyal to the message of Jesus Christ.

Paul is so insistent on this that he repeats
himself: “As we have said before, so now I say again: If[4] anyone
is preaching to you a gospel contrary to the one you
received, let him be accursed” (verse 9).

After this strongly worded outburst, Paul
asks, For am I now seeking the approval of man, or of God? Or am I
trying to please man? If I were still[5] trying to please man,
I would not be a servant of Christ” (verse 10). His
opponents apparently said that Paul focused on grace because he was
afraid of telling people about the laws of Moses. But as Paul has
just demonstrated, he is not afraid of offending people. He serves
Christ, not public opinion. He was commissioned by Christ, not
human beings.

Paul’s commission from God

To support his point, and to show that the
opponents were not telling the truth, Paul tells his story,
particularly his relationship with the apostles. In the book of
Acts, Luke tells us many more details, but this is Paul’s own
description of what happened.[6] “The gospel that was preached by
me is not man's gospel” (verse 11). Paul is here responding to his
opponents.

“For I did not receive it from any man, nor
was I taught it, but I received it through a revelation of
Jesus Christ” (verse 12). It was not just a revelation from
Christ — it was Christ being revealed to Paul (verse 16). Paul saw
Christ, and that required a re-evaluation of everything that
Paul had believed. Based simply on that appearance of Jesus, Paul
could have understood quite a bit:

Jesus has been resurrected into glory, so
he must be God’s Anointed, the Messiah. But I was persecuting his
people! If zeal for the law caused me to persecute God’s people,
something must be seriously wrong in my use of the law. Not only
that, I was an enemy of God, and yet God spared me — I was accepted
by grace, not by careful observance of the law.[7] And the Messiah
did not bring political blessings, so the salvation that he brought
was a spiritual one — and that means it is for Gentiles as well as
Jews.

But this is getting ahead of the story.
Here’s the way Paul tells it: “For you have heard of my former
life in Judaism, how I persecuted the church of God violently
and tried to destroy it” (verse 13). They already knew the story,
but Paul tells it here to highlight certain facts, and to present
himself as a model they could imitate. If someone had been there,
done that, and found it deficient, then maybe it would not be wise
for the Galatians to adopt a law-based approach to religion.

“I was advancing in Judaism beyond many of my
own age among my people, so extremely zealous was I for the
traditions of my fathers” (verse 14). Paul had viewed Judaism as a
“performance” religion, in which some people did better than
others, and he did particularly well. Following the example of
Phineas, Elijah, and Mattathias, his zeal for the law caused him to
persecute people who were leading others astray (see Numbers
25:6-18; 1 Kings 19:10; and 1 Maccabees 2:23-26, 58).[8] This is
one of the ways in which he worked harder than other people his
age. According to their standards, he had everything going for him
(see Philippians 3:4-6). But he gave it up:

“But when he who had set me
apart before I was born, and who called me by his
grace, was pleased to reveal his Son to me, in
order that I might preach him among the Gentiles…” (Galatians
1:15-16). The basic components of Paul’s calling are God’s grace,
Jesus Christ the Son of God in him[9], and the mission to the
Gentiles.

Received through a revelation

Paul’s message had its origin in God, not in
the apostles. “I did not immediately consult with
anyone; nor did I go up to Jerusalem to those who
were apostles before me, but I went away into Arabia, and returned
again to Damascus” (verses 16-17). Paul spent several days with
Ananias and the disciples in Damascus (Acts 9:19), and they no
doubt told him what they knew about Jesus.

Paul’s point is not that he didn’t talk to
anyone, but that he did not ask anyone to tell him what to
preach. The opponents in Galatia may have been trained by apostles,
but Paul was not. And that’s good — the apostles did not yet know
that God was calling Gentiles into his family, and if they had
heard Paul talk about a Gentile mission, they probably would have
tried to talk him out of it!

Paul does not tell us where in Arabia he
went, or what he did there. If he began to preach in Damascus, then
he may have preached in Arabia, too, perhaps in Nabatea, southeast
of Judea. Jesus told him to preach to the Gentiles, so he probably
did.

“Then after three years,[10] I went up to
Jerusalem to visit Cephas [the Aramaic name for Peter] and remained
with him fifteen days” (Galatians 1:18). Peter no doubt told him as
much as he could about Jesus, but it was not a training session in
which Peter told Paul what he should preach. Paul is stressing his
independence.

“But I saw none of the other apostles except
James the Lord's brother. (In what I am writing to
you, before God, I do not lie!)” (verses 19-20). Paul’s
insistence that he is not lying indicates that he is responding to
accusations — that he was an agent of the apostles. Paul’s
opponents claimed an equal authority, so they tried to “flesh out”
Paul’s message with more details. They have my story wrong, Paul
says, and they have the gospel wrong, too.

Paul explained that he left the area: “Then I
went into the regions of Syria and Cilicia. And I was still
unknown in person to the churches of Judea that are in Christ”
(verses 21-22). Antioch is the most likely location in Syria, and
Tarsus in Cilicia. Paul’s main point is that he did not stay in
Judea. Jesus had not sent him to Judea either to preach or to put
himself under the apostles’ authority.

Paul’s only relationship with the Judean
churches was that they heard about him: “They only were hearing it
said, ‘He who used to persecute us is now preaching the faith he
once tried to destroy.’ And they glorified God because of me”
(verses 23-24). So Paul abandoned his pursuit of Jewish traditions,
and began to preach another faith, the one we call Christianity.
The Judean Jewish Christians had not brought this about, but they
were in substantial agreement with Paul’s conversion and the faith
that he preached.

Things to think about

• When God called me, was I aware that it was by the
grace of Christ? (verse 6).

• Do I ever back away from the gospel because I am
trying to please people? (verse 10)

• Was there ever a point in my life when I persecuted
or belittled the gospel? (verse 13)

• Does God reveal his Son in me? (verse 16)

• Have I turned away from a law-based religion to
trust the grace of Christ?

Endnotes

[1] Some scholars
believe that this is Paul’s earliest letter, written before the
Council of Jerusalem (Acts 15) — it is possible that Paul did not
have time to travel back to Galatia because he planned to go to
that Council, yet he wanted to address the problem in Galatia right
away. Other scholars believe that the letter was written much
later.

[2] He lists Jesus
Christ first, and the Father’s role is relegated to raising Jesus
from the dead! Paul’s commission came from Jesus, and when Paul was
struck down on the road to Damascus, he was especially stunned that
Jesus had been raised from the dead. That was tremendously
significant for Paul’s understanding of Jesus and his
commission.

[3] The Greek word is
anathema. The NIV erroneously added the word “eternally.”
But if Paul could be forgiven for persecuting the church, others
could be forgiven for preaching a false gospel; the word
“eternally” does not seem warranted. Paul is not being vindictive
or making objective theological statements — he is just using the
rhetoric of his day to denounce his opponents. Sometimes an
anathema is appropriate, but church history shows that the anathema
was sometimes pronounced for petty differences. Paul was tolerant
of diversity on some issues (e.g. Romans 14).

[4] Greek has two
words for “if.” In v. 8, the word for if indicates a
hypothetical, unlikely condition — it is not likely that Paul or
the angels will preach a perverted gospel. But the “if” in v. 9 is
a different word, implying something that is likely to be true:
people are already preaching an erroneous message.

[5] With the word
“still,” Paul implies that he used to be a people-pleaser.
He measured his success in Judaism in comparison to others (verse
14).

[6]Historians
generally prefer first-person accounts, and some biblical scholars
are skeptical of Luke’s accuracy, but we would scarcely be able to
reconstruct a history of Paul’s travels from the letters alone.
Luke tells us several important facts that Paul does not: that he
was from Tarsus, that he was a Roman citizen, and that he was
converted while on his way to Damascus.

[7] Three further
lines of thought could have told Paul that the laws of Moses had
come to the end of their validity. First, the resurrection of Jesus
into glory indicated that the end of the age had come, and the law
of Moses was not designed for the new age. 2) Since forgiveness is
available without temple rituals, a large chunk of the Mosaic
covenant had no purpose, calling into question the entire package.
3) The laws of Moses were not given to Gentiles, and never applied
to Gentiles, and it would not make sense for salvation to be more
difficult for Jews than it would be for Gentiles.

[8] What caused Paul
to persecute the early Christians? Several Jews claimed to be the
Messiah, both before and after Jesus, and that was apparently not
considered blasphemous in itself. Two things in particular may have
incensed Paul: 1) the claim that a crucified person was honored by
God, when the law says such a person is accursed, and 2) at least
some of the Christians were perceived as being against the law (cf.
Acts 6:11). The biblical connection between violence and zeal for
the law suggests that Paul saw the Jesus-disciples as violators of
the law and a threat to the nation’s covenant relationship with
God.

[9] Paul does not say
that God revealed his Son to Paul, but in Paul. In
Paul’s work and sufferings, God continued to reveal his Son in
Paul.

[10] The chronology
isn’t clear. Did Paul stay in Arabia for three years, then go to
Jerusalem by way of Damascus — or did he have a short stay in
Arabia and then lived in Damascus three years? N.T. Wright suggests
that he went to Mt. Sinai, then to Damascus, following the example
of Elijah (1 Kings 19:1-15). The book of Acts says nothing about
this three years.

~ ~ ~ ~ ~
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Justified by Faith,
Not by Law

Galatians 2

Someone had been telling the Galatian
Christians false stories about Paul’s relationship with the
original apostles and the Jerusalem church. Paul responds by
recounting his history — and he uses that story as a launching pad
for preaching the gospel of salvation by grace. Chapter 2 includes
two important interactions.

An agreement between Peter and Paul

“After fourteen years I went up again to
Jerusalem with Barnabas, taking Titus along with me” (Galatians
2:1, ESV). Grammatically, it is not clear whether this is 14 years
after Paul’s conversion, or 14 years after his first visit with
Peter (1:18). It may have been A.D. 48 — perhaps the famine-relief
visit that Luke describes in Acts 11.[1]

“I went up because of a revelation and set
before them (though privately before those who seemed
influential) the gospel that I proclaim among the
Gentiles, in order to make sure I was not running or had
not run in vain” (verse 2). Paul described his message to the
leaders in Jerusalem — he was not asking them for instructions or
orders (contrary to what the opponents in Galatia apparently said).
Was Paul afraid that he was preaching the wrong message? Apparently
not, but he feared that the apostles might undercut his work if
they disagreed with his gospel.[2]

“But even Titus, who was with me, was
not forced to be circumcised, though he was a Greek” (2:3). Paul
hints that there was some controversy, but the apostles agreed with
him on at least this much: that Gentiles did not need to be
circumcised. Unfortunately, they did not seem to communicate this
conclusion to the lay members, and that lack of communication later
led to problems. People from Jerusalem traveled to other church
areas and took it upon themselves to demand that other churches
conform to their standards. The church visits may have been
authorized by the apostles, but the specific requirements probably
were not.

Paul says that the controversy arose “because
of false brothers secretly brought in—who slipped in to spy
out our freedom that we have in Christ Jesus, so that
they might bring us into slavery” (2:4). These people claimed to
believe that Jesus is the Messiah, but at least from Paul’s
perspective, they had missed the message. They did not just want to
“spy on” believers’ freedom — they wanted to eliminate it. They
wanted the new faith to be just as demanding as the old one. In
Judea, tensions with Rome were rising, and some zealots were quick
to accuse others of religious compromise.[3] Paul says this
pressure for conformity amounts to slavery. (He will use the
“slave” language again in chapter 4.)

“To them we did not yield in submission even
for a moment, so that the truth of the gospel might be
preserved for you” (2:5). Paul stood against the pressure not just
for the convenience of his people, but for the truth of the gospel.
The gospel is not just a message of how people are saved — it
requires that people be freed from obsolete obligations and social
barriers.

Did the leaders tell Paul to add some
requirements to his gospel? No: “From those who seemed to be
influential (what they were makes no difference to me; God
shows no partiality)—those, I say, who seemed
influential added nothing to me” (2:6). Paul seems indirectly
acknowledge that the other apostles were important in some way, but
they were not essential for his mission. Although they eventually
gave their approval, he did not need their approval in order
to preach the message Jesus had told him to preach.

“On the contrary, when they saw that I had
been entrusted with the gospel to the uncircumcised, just
as Peter had been entrusted with the gospel to the
circumcised 8 (for he who worked through Peter
for his apostolic ministry to the circumcised worked also through
me for mine to the Gentiles)” (2:7-8). They recognized that Christ
had given Paul a mission, and they let him do it. Paul gives Peter
a positive word here, but implies that he has authority only over
Jewish churches, and not the Gentile church in Galatia.

So they agreed to go their separate ways:
“When James and Cephas [Peter] and John, who seemed to
be pillars, perceived the grace that was given to me,
they gave the right hand of fellowship to Barnabas and me,
that we should go to the Gentiles and they to the circumcised”
(2:9). Implied in this division of labor is that the leaders would
not meddle in each other’s ministry — an agreement being broken by
Paul’s opponents in Galatia, who were claiming to act with
authority from Jerusalem.

“Only, they asked us to remember the
poor, the very thing I was eager to do” (2:10). Paul had come
to help the poor believers in Jerusalem, and his letters show that
this continued to be part of his ministry (Romans 15:25-27; 1
Corinthians 16:1-4; 2 Corinthians 8:1-4). It was a humanitarian
effort not to poor people in general, but to the poor members of
the Jerusalem church. To Paul, it had theological significance, for
it illustrated the unity of Gentiles and Jews.

So they agreed: Peter would go to the Jews
and Paul to the Gentiles. But the plan failed to address one
circumstance: what should be done in churches that contained both
Jews and Gentiles? That is the next step in the story.

A disagreement between
Peter and Paul

Paul’s next words are: “When Cephas came to
Antioch…” Paul introduces this topic as if the readers already
knew that Peter had gone to Antioch, and that they knew what
Peter had done there. Paul’s opponents had probably told the story;
now Paul tells his side: “I opposed him to his face, because
he stood condemned” (1:11).

Paul backs up to give the context of the
story: “For before certain men came from James, he was eating
with the Gentiles; but when they came he drew back and separated
himself, fearing the circumcision party” (1:12).

Old Testament laws did not require Jews to
eat separately from Gentiles, but Jewish custom did (see Acts
11:3). Peter knew that this custom was not biblical, so he ignored
it. However, when representatives of the Jerusalem church arrived,
he changed his behavior.[4] It was a change of behavior based on a
desire to please people — the very thing Paul had been accused of
(1:10).

However, this separation implied that the
Gentiles were second-class citizens, that they would not be fully
acceptable unless they conformed to Jewish laws. Paul saw this as a
violation of the gospel. If God was willing to live in these
people, then the Jewish believers ought to be willing to eat with
them.

Other people followed Peter’s example: “The
rest of the Jews acted hypocritically along with him, so that even
Barnabas was led astray by their hypocrisy” (2:13). The change in
behavior was not consistent with their beliefs, and was not
consistent with the gospel, so Paul spoke to them all by addressing
Peter, who had set the example:

“But when I saw that their conduct was
not in step with the truth of the gospel, I said to
Cephas before them all, ‘If you, though a Jew, live like
a Gentile[5] and not like a Jew, how can you force the Gentiles to
live like Jews?’” (verse 14).

Peter had been living like a Gentile, and he
should not pretend that he didn’t. He had been ignoring the rules
that separated Jews from Gentiles, but his change in behavior
implied it was wrong to be a Gentile. “Peter is in effect requiring
the Gentile converts at Antioch to adopt a higher standard of Torah
observance than he himself would normally follow.”[6] Social
discrimination violates the truth of the gospel.[7]

Unity in the church does not require that
everyone follow the strictest opinions. God does not require
Gentiles to live like Jews — and he does not require Jews to do it,
either! Even the Jews are allowed to live like Gentiles, and the
church should not let itself be tyrannized by overly conservative
critics.

Paul explains that Jews are saved by faith,
not by keeping the law: “We ourselves are Jews by birth and
not Gentile sinners[8]; yet we know that a person is not
justified by works of the law but through faith in Jesus
Christ[9], so we also have believed in Christ Jesus, in order to be
justified by faith in Christ[10] and not by works of the
law, because by works of the law no one will be justified”
(verses 15-16).

Paul’s first statement about “justification”
is that it does not come through the law. This negative way
of introducing the term suggests that it was not Paul’s original
way of explaining the gospel. Rather, his opponents were using the
word, saying that people could be justified (or declared righteous)
only by keeping the law.[11] Paul uses their terminology, but turns
it around. Even those who try to keep the law cannot be justified
by doing the law, because everyone fails at some point or
another.

We cannot claim to be righteous on our own
merits — if we are going to be declared righteous, it must be on
some other basis. That is why the Jewish believers, like the
Gentiles, put their trust in Christ, not in themselves. The
implication here is that since Jews and Gentiles are accepted by
God on the same basis, for the same reason, then they ought to
accept one another. Jews are not required to eat Gentile foods, but
they should be willing to sit down at the same table!

A perfect source of righteousness

We are not justified by keeping the law. Does
that mean that God doesn’t care whether we sin? No. Paul asks, “But
if, in our endeavor to be justified in Christ, we too were
found to be sinners, is Christ then a servant of sin?
Certainly not!” (verse 17).[12] We are justified in Christ, by
being united with him, so that he shares his righteousness with us.
When we trust in Christ rather than ourselves, we admit that we are
sinners, and that we cannot be declared righteous on our own
merits. God accepts us even though we are sinners, but his pardon
should not be interpreted as permission to sin. (The opponents were
apparently saying that Paul’s gospel encouraged people to sin.)

Paul’s next statement is puzzling: “For if I
rebuild what I tore down, I prove myself to be a transgressor”
(verse 18). It seems that Paul was accused of being inconsistent,
but it isn’t clear what he is referring to.[13] An inconsistency
would prove that Paul broke the law either before or after his
change.

His point seems to be about sin and the law,
for his next statement is: “For through the law I died to the
law, so that I might live to God” (verse 19). Elsewhere, Paul
explains that people die to the law through Christ (Romans 6:3;
7:4). Christ suffered the worst penalty of the law on our behalf,
and it has no further claim on us. Since we died with Christ, the
law has exacted its penalty on us. But this does not mean that we
are free to live however we please — rather, it means that we are
to live for God. Paul will elaborate on that in the last third of
his letter.

Paul explains his new outlook on life: “I
have been crucified with Christ. It is no longer I who live,
but Christ who lives in me. And the life I now live in the
flesh I live by faith in the Son of God [literally, by the faith
of the Son of God], who loved me
and gave himself for me” (verse 20). Paul no longer views
himself as an individual trying his best to keep the laws of God.
That old approach was flawed, and it died with Christ. Paul
considers all his previous merits as good as dead (see Philippians
3:7), and his life has value now only as it is empowered by Christ,
only as it is in union with Christ.

He was united with Christ in his crucifixion,
and he is united with Christ in his resurrection. Whatever good he
does, even his faith/fulness, is from Christ living in him. The
reference point for Paul’s life is not the law, but the fact that
the Son of God loved Paul and gave himself to save not just the
whole world, but for Paul himself. It became personal for Paul.
Christ gave himself to save Paul, and when Paul started to believe
that, he abandoned his own agenda for life and began to live for
God, letting his life be directed by Christ. This emphasis on
Christ does not promote sin — it promotes a radically God-centered
life.

Paul concludes: “I do not nullify the grace
of God, for if righteousness were through the
law, then Christ died for no purpose” (verse 21). There is a
contrast: Either righteousness is based on the law, or it is based
on grace. Either it is earned, or it is given. And Paul figures
that if there was any way on earth that people could get
righteousness by keeping laws, then Jesus died in vain — and that
is simply unthinkable.

Paul had seen proof with his own eyes that
Jesus was alive, that God had given him resurrection life ahead of
everyone else, which meant that he was the Messiah. And God would
not let the Messiah suffer the most ignominious death unless it
were absolutely necessary. The fact that God let his own Son be
crucified was proof to Paul that righteousness could be attained in
no other way. Salvation comes through Christ, not through the
law!

Things to think about

• Peter went to the Jews, and Paul to Gentiles (verse
9). A comparable situation today might be that one preacher agrees
to focus on European-Americans, and another on African-Americans.
Is this approach wise, or racist? What problems might result?

• How well do I remember the poor? (verse 10)

• Does the “truth of the gospel” require that we eat
with believers who have customs we do not like? (verse 14)

• Why is it that people cannot be declared righteous
on the basis of keeping the law? (verse 15).

• If “I no longer live,” why does it matter
how I live? (verse 20)

Endnotes

[1] Ben Witherington, New Testament
History, 197. Some scholars identify the Galatians 2 visit with
the Jerusalem Council (Acts 15) instead, saying that Paul did not
mention the Acts 11 visit because he had no discussions with the
apostles on that visit and it was therefore irrelevant for his
story. The topic in Galatians 2 and Acts 15 is the same: whether
Gentiles should be circumcised. This would mean that Galatians was
written after the Jerusalem Council. Support for the “late
date” of Galatians also comes from the “northern Galatia” theory,
which says that Paul is writing to people who are Galatian by
ethnicity, and that Paul did not reach their region until after the
Council.

Other scholars say that it is unlikely that
Paul would have visited Jerusalem on the famine-relief visit
without meeting with anyone and without discussing this
topic, and in order to answer objections Paul would have had to
include all his visits to Jerusalem no matter what was
discussed. In Gal 2:2, he specifically says that the discussions
were private, whereas the Acts 15 council was a public discussion.
He says he went in response to a revelation, which comports well
with Acts 11:28. And Galatians 2:10 says that the apostles wanted
him to continue to remember the poor, which makes it sound
like he had already done something for the poor — bringing famine
relief. On a controversy like this, more than one discussion was
probably necessary. This means that Paul wrote Galatians
before the Jerusalem Council, and Paul was writing to people
in Pisidia, Lystra, Derbe, and Iconium — in southern Galatia. Those
cities were in the province of Galatia even though the people were
not Galatian by ethnicity. Acts 2:9 shows that people could call
themselves by their province, not just by ethnicity. But in the
end, the scholarly controversy about the date of the letter and
location of the recipients does not affect the interpretation of
the letter.

[2] “If they reject the legitimacy of this
mission, it will indeed make Paul’s work futile in one sense, for
their rejection will thwart God’s intent to bring Jew and Gentile
together as one in Christ” (Richard Hays, “Galatians,” New
Interpreter’s Bible, Vol. XI [Abingdon, 2000], 223).

[3] The sociological pressures may have been
similar to what we see in some Muslim regions, where radicals
threaten violence against anyone who does not adhere to strict
standards — for example, shaving is supposedly a sign of weakening
religious loyalty, so radicals may threaten barbers who shave their
customers. “We will publicly shame you as a compromiser unless you
conform to our standards.” Paul calls this tyranny of judgmentalism
an attempt to enslave.

[4] We do not know if the men from James
demanded this separation, or if Peter was merely afraid that they
would want it. Perhaps he planned to do it temporarily, to avoid
offense, but ended up causing offense to the Gentiles.

[5] In this phrase, Paul has broadened the
discussion beyond the question of eating with Gentiles, but
it is difficult to determine exactly what he meant. In the first
century, the distinction between Jews and Gentiles usually focused
on circumcision, food laws, and Sabbath days. Some rabbis taught
that Gentiles were required to keep the laws given to Noah.
Galatians 3:17 suggests that the difference lies in the laws added
in the days of Moses. Gentiles were expected to keep the laws that
existed in Genesis, but were not required to keep those added
later.

[6] Hays, 235.

[7] “One can betray the truth of the gospel
not only by preaching false doctrines but also by engaging in false
practices — particularly practices that fracture the unity of the
church…. God has brought into being a new community that embraces
Jews and Gentiles together as God’s people. This is not merely an
implication of the gospel of an inference from the gospel; rather,
it is an integral part of the gospel itself” (Hays, 248).

[8] “The phrase hardly expresses Paul’s own
view of Gentiles, and should probably be heard as an echo of what
the group from James had said” (James Dunn, Theology of Paul’s
Letter to the Galatians [Cambridge, 1993], 74).

[9] The Greek says “the faith of Jesus
Christ,” and some scholars take this literally — that people are
saved by the faith/fulness that Jesus himself had (the Greek word
can mean either faith or faithfulness). See Hays,
239-240. This would be similar to saying that his righteousness is
imputed to us. We are saved by what he has done, not by something
we do (see the last half of Romans 5:19). We need faith, but our
faith is always imperfect — it cannot save us, so we must trust in
Christ. Our faith and his faithfulness go together.

[10] Again, the Greek says “faith of Christ.”
If the meaning is our faith in Christ, the verse is repetitious. If
the meaning is his faithfulness, then the verse says that we trust
in Christ with the result that we are accepted on account of his
faithfulness, not on account of our works. Paul may be playing on
the two meanings of the word.

[11] “Before mentioning the positive basis on
which a person can be justified, or ‘righteoused’, Paul
emphasizes the negative basis on which such justification is
not possible. This order may well reflect the fact that the
statement is made in a context where Paul is arguing precisely
against those who do think that ‘the works of the law’ are
necessary for all who would be members of God’s people” (David
Horrell, An Introduction to the Study of Paul [2nd ed.; T
& T Clark, 2006], 77). Paul apparently had not used the word
justification when he was actually in Galatia.

[12] Since the original Greek did not have
any quote marks, it is not clear how much of this passage was
spoken to Peter in Antioch. The NIV puts the ending quote mark at
the end of v. 21, but it is possible that vv. 15-21 are an
expansion of the original statement. These verses seem to speak to
the Galatian situation better than the one in Antioch. “Paul merges
his response to Peter into the opening statement of his appeal to
the Galatians…. Galatians is what he should have said to Peter at
Antioch had time and sufficient reflection allowed it” (Dunn, 73).
On the other hand, Hays thinks that the quotation extends through
v. 21 because Paul continues to use first-person pronouns as if he
is speaking to a Jewish audience — but he notes that “the desired
effect is that the Galatians will hear the speech to Peter as being
addressed to their situation as well” (Hays, 230).

Paul never tells us whether Peter agreed with
him; most scholars conclude from this that Peter did not agree
(Hays, 231). Some Jewish Christians maintained separate churches
for several centuries after Christ.

[13] Is he talking about rebuilding a barrier
between Jews and Gentiles? Or were opponents saying that Paul would
change his teaching on the law? Or is he using a proverb to talk
about rebuilding sin, after preaching that Jesus died to
destroy it?

~ ~ ~ ~ ~
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Redeemed from the
Curse of the Law

Galatians 3

How could anyone believe it? How could the
people taught by Paul himself go so quickly astray into false
doctrines? Paul, who had seen many things in his ministry, was
flabbergasted. He was astonished that the Christians in Galatia
were attracted to a “gospel” that heaped extra requirements on
them.

Some people were saying that everyone needed
to keep the laws of Moses. Paul wrote a strongly worded letter to
stop this nonsense! In chapter 3 Paul explains that Christ died to
release us from these obsolete rules.

By law, or by the Spirit?

In verses 1-5, he points out that the
experience of the Galatians should have made it obvious — they
received the Spirit by faith, not through the law.

Paul expresses his surprise: “O foolish
Galatians! Who has bewitched you? It was before your eyes that
Jesus Christ was publicly portrayed as crucified” (verse 1, ESV).
We might say, Who has pulled the wool over your eyes?

Here’s the starting point for understanding
the gospel, Paul says: Jesus Christ has been crucified. That is the
foundation on which we build. Paul had made it abundantly clear
that Jesus died on a cross; he would have also explained that this
ignominious death had a purpose: Jesus died to save us. Salvation
comes from him, not from anything we do. His crucifixion changes
everything, as Paul will explain.

A few questions should make it clear. “Let me
ask you only this: Did you receive the Spirit by works of the law
or by hearing with faith?” (verse 2). The answer was obvious: They
received the Spirit by faith, by accepting what they heard. This is
another foundational point.

Paul was astonished that the Galatians did
not see the logical consequences of their experience with the
Spirit. The Spirit was the promise of eternal life, and they
already had the promise, so why would they think that more
requirements might be necessary?

“Are you so foolish? Having begun by the
Spirit, are you now being perfected by the flesh?” (verse 3). The
Spirit was given by grace, not law, so what did they hope to
achieve by observing laws, such as circumcision of the flesh? It
just didn’t make sense!

The Galatian Christians were apparently being
taught that they needed to add the Law to their faith. False
teachers were saying that they needed to progress further in the
faith by observing the Torah. They were teaching circumcision and
the entire Law of Moses (Galatians 5:2-3; Acts 15:5).

Paul says this is a ridiculous idea — if a
person is given the Holy Spirit on the basis of faith, without
deserving this gift, then Christianity is based on faith, and there
is no place for works as far as salvation is concerned. (Paul will
later comment on how Christians should behave in response to
Christ’s work, but here he makes it clear that salvation is on the
foundation of faith in what Christ has done.) Our goal cannot be
attained by human effort, and that is why Jesus died on the cross.
Whatever work had to be done, he did on the cross.

The Galatians had been persecuted for their
faith, so Paul asks, “Did you suffer so many things in vain—if
indeed it was in vain?” (verse 4)

Paul asks, “Does he who supplies the Spirit
to you and works miracles among you do so by works of the law, or
by hearing with faith?” (3:5). The Galatians had already seen
enough evidence: miracles in their midst. And God had done this on
the basis of faith, not of works of the Law. The Galatians had been
doing great without the law, so why would they now entertain the
idea that they needed to start keeping the law?

Evidence from Scripture

Paul’s opponents were apparently saying that
Scripture required people to observe the law in order to be counted
as righteous (see, for example, Deuteronomy 6:25). They would have
cited the example of Abraham, since Jews traced the promise of
salvation back to him, and traced the requirement of circumcision
back to him, as well.

Paul accepts the challenge and notes that the
Torah actually supports salvation by faith. “Just as Abraham
‘believed God, and it was counted to him as righteousness’?” (verse
6, quoting Genesis 15:16). His faith was counted as righteousness,
without any mention of the law.

Paul agrees that people need to be part of
Abraham’s family, but he says that the law is not part of the deal:
“Know then that it is those of faith who are the sons of Abraham”
(verse 7). Even in the Old Testament, a right relationship with God
came through faith. God counted Abraham as acceptable because he
believed, not because of his obedience. God will accept everyone
who believes, because they are like Abraham in this significant
respect.

Can non-Jewish people really have a
relationship with God on that kind of basis? Yes, says Paul, and he
again quotes the Torah: “And the Scripture, foreseeing that God
would justify the Gentiles by faith, preached the gospel beforehand
to Abraham, saying, ‘In you shall all the nations be blessed’”
(verse 8, quoting Genesis 12:3).

The Torah says that non-Jews will be blessed
through Abraham — and that blessing is by faith, not by the Law.
Abraham did not need to be given the Law of Moses in order to
receive the promise, and his spiritual followers do not need it,
either. They are given the blessing even while they are Gentiles,
that is, while they are uncircumcised.

Paul concludes: “So then, those who are of
faith are blessed along with Abraham, the man of faith”
(verse 9). We are blessed in the same way Abraham was: by faith.
God’s blessing is by faith.

The curse of the law

Faith is one basis for being declared
righteous. Is the law is another? “No,” Paul says. The Law brings
penalties, not blessing. “For all who rely on works of the law are
under a curse; for it is written, ‘Cursed be everyone who does not
abide by all things written in the Book of the Law, and do them’”
(verse 10, quoting Deuteronomy 27:26).

The Law is not a way to earn favor with God.
It functions in the reverse way, since we all fall short of its
demands. If the law is our standard, we are under the threat of a
curse. The law can point out where we failed, but it cannot
pronounce us righteous; that was not its purpose. If we think we
have to observe the Torah, if we want to be under the Law, we will
be under its condemnation.

Paul concludes, “Now it is evident that no
one is justified before God by the law, for ‘The righteous shall
live by faith’” (verse 11, quoting Habakkuk 2:4). The Old Testament
prophet connected righteousness with faith, not with law.

These two approaches are contradictory: “But
the law is not of faith, rather ‘The one who does them shall live
by them’” (verse 12, quoting Leviticus 18:5). The problem, Paul
implies, is that no one “does them” well enough.

Righteous people should live by faith, but
the Law is based on performance. The law emphasizes human effort
and external behavior, but salvation is given by grace through
faith in what Jesus has done.

Law-keeping cannot earn us God’s favor. If we
look to it, it can bring only a curse, since we all fall short. But
even in the curse, there is good news — God has provided a solution
to our dilemma. It is in the crucifixion of Christ:

“Christ redeemed us from the curse of the law
by becoming a curse for us—for it is written, ‘Cursed is everyone
who is hanged on a tree’” (verse 13, quoting Deuteronomy
21:23).

Christ, by becoming human, became our
representative. On behalf of all humanity, he experienced the
penalty prescribed by the law — its curse — death. He let the law
do its worst on him, but it was on our behalf. We are rescued
because our representative suffered the consequences of our
failure. The law has no further claim on us.

Paul is using several lines of reasoning to
show that Christians are not under the authority of the Law of
Moses; we are not obligated to obey it. Not only is the law
ineffective, bringing a curse rather than a blessing, Jesus has
also paid its worst penalty, and that counts for all humanity.
Jesus’ crucifixion gives Paul the basis for saying that Christians
are not under the Law.

Why did Christ do this? “So that in Christ
Jesus the blessing of Abraham might come to the Gentiles, so that
we might receive the promised Spirit through faith” (verse 14). The
blessing is by faith as opposed to the Law. Christ removed humanity
from the domain of law so that salvation would be given to Gentiles
(as well as Jews) through Christ. By faith, we receive the Spirit,
the guarantee of eternal life.

The law was temporary

Paul now explains with “a human example”—that
of a contract: “Even with a man-made covenant, no one annuls it or
adds to it once it has been ratified” (verse 15).

In Greek, a human “covenant” may refer to a
business contract, or to a “last will and testament.” Once a
contract has been made, neither party can change it without
permission from the other. Or for a will, no one (except for the
person who made it, it goes without saying) can make any
changes.

Paul then compares that to the covenant God
made with Abraham, which includes being accounted righteous by
faith. Paul writes, “Now the promises were made to Abraham and to
his offspring. It does not say, ‘And to offsprings,’ referring to
many, but referring to one, ‘And to your offspring,’ who is Christ”
(verse 16, quoting Genesis 12:7).

Paul knows that “offspring” [literally,
“seed”] is a collective word including many people (verse 29), but
here he points out that the singular meaning fits well with a
promise focused on one person, Christ. This scripture finds its
fulfillment most perfectly in one particular Offspring: Jesus
Christ. It is through him that Gentiles can become part of
Abraham’s descendants (verse 29).

In verse 17, Paul compares that to the
covenant God made with Abraham: “This is what I mean: the law,
which came 430 years afterward, does not annul a covenant
previously ratified by God, so as to make the promise void.” What
“law” is Paul talking about? The law given 430 years after Abraham
— the Law of Moses.

God would be going back on his word if he
originally gave an unconditional promise, and then later started
adding conditions. Just as a human covenant cannot be changed,
God’s promise cannot be changed, either. The law of Moses cannot
impose requirements that take away the promise of salvation. The
laws that came through Moses cannot change the fact that God
accepts people as righteous on the basis of faith, not by human
efforts.

Paul reasons: “For if the inheritance comes
by the law, it no longer comes by promise; but God gave it to
Abraham by a promise” (verse 18). Law and grace are contradictory.
Salvation is either by laws and works, or by faith and gift. Paul
does not try to combine the two — he is saying they cannot be
combined. God gave the promise to Abraham as a gift, which means
that it does not come by the law.

Purpose of the Law

Paul has made three points:

1) Justification is by faith,

2) The law cannot declare us righteous.

3) The law is contrary to God’s promise.

So the obvious question is: “Why then the
law?” And Paul answers, “It was added because of transgressions,
until the offspring should come to whom the promise had been made”
(verse 19). Were laws added because the people were already
breaking them? Or were they added so that people could see more
clearly that they were sinners? Either way, the Law of Moses was
added for only a certain length of time — until Christ came.

The law showed, for one thing, that people
would continue to sin even after a written law was given. The law
made it obvious that humans are incapable of attaining
righteousness on their own, and that righteousness can come only as
a gift. The Law accomplished its purpose, and is now obsolete.

The law, Paul says, “was put in place through
angels by an intermediary. Now an intermediary implies more than
one, but God is one” (verses 19-20). Jewish tradition said that the
law was given through angels, and the intermediary is apparently
Moses, but Paul’s next point about “one” is obscure. There are
three possible explanations:

1) an intermediary implies two parties — in this
case, God and the Israelites.

2) an intermediary represents a group, not an
individual — in this case, the Israelites.

3) an intermediary implies indirect dealings, and is
not as good as dealing directly with God, as Abraham did (see
Richard Longenecker, Galatians [Word Biblical Commentary 41;
Word, 1990], 141). Actually, the verse does not seem necessary for
Paul’s logic, and perhaps we cannot see its significance because we
do not know what Paul’s opponents were saying.

Paul asks, “Is the law then contrary to the
promises of God?” And he answers: “Certainly not! For if a law had
been given that could give life, then righteousness would indeed be
by the law” (verse 21). If the Law of Moses could have given life,
then God would have used it to give life. But that was not its
purpose; it was not designed as a means of salvation.

If any law could give life, or make us
right with God, then God would have done it that way. But by its
very nature, law cannot give life — it can only condemn. People who
think they can improve their standing with God by keeping the law
are misunderstanding its purpose and are not accepting the biblical
evidence that salvation is by faith alone, without human efforts.
We receive the Spirit by faith and are counted righteous by faith;
keeping the laws of Moses cannot contribute in any way to our
salvation.

So what was the result of the law? “The
Scripture imprisoned everything under sin…” Everyone falls short of
what the law requires. The law made it clear that humanity needs a
Savior.

What was the purpose of doing that? “So that
the promise by faith in Jesus Christ might be given to those who
believe” (verse 22).

Instead of giving life, the Law brings
penalties. The diagnosis is that everyone sins and falls short of
what the law requires. Consequently, the promise of salvation can
come only through God’s grace. God himself provides the solution:
salvation is given (by grace) to those who believe the gospel of
the crucified Messiah.

Paul summarizes: “Now before faith came”
[that is, before Christ], “we [the Jews] were held captive under
the law, imprisoned until the coming faith would be revealed”
(verse 23). The Jewish people were under the restrictions of the
law, under its temporary jurisdiction or custody. The law gave
requirements, but never rescued anyone from their tendency to sin,
and this confinement lasted only until Christ came.

“So then, the law was our guardian until
Christ came•, in order that we might be justified by faith” (verse
24). The law had authority from Moses until Christ. It showed that
humans are prisoners of sin, unable to save themselves through
human effort. It showed that salvation can be received only through
faith, not by law.

•The 1984 edition of the NIV had “to lead us
to Christ.” But the Greek means “into Christ,” and probably means
“until” (McKnight, Galatians, 183). “We did not make our
way, under the tutelage of the Law, progressively to Christ;
instead, Christ came to us” (Hays, 270). In historical experience,
we can see that the people who have kept the law (the Jews) have
not been particularly “led” to Christ.

Now that the Law of Moses has fulfilled its
purpose, it has become obsolete: “But now that faith has come, we
are no longer under a guardian” (verse 25). The law had power in
the time before Christ, showing that humans are transgressors,
prisoners of sin, unable to be justified by works. But now, the law
no longer has authority over us; it cannot condemn us.

Christians are not to look at the law of
Moses as if it has anything to do with our salvation. It is not a
way to get right with God. It is not a way to enter his kingdom nor
a way to stay in his kingdom nor a way to improve our standing with
God. Because of Jesus’ crucifixion, our relationship with God
depends entirely on faith.

Children of God

Paul concludes that the gospel of salvation
by grace through faith treats all people equally: “for in Christ
Jesus you are all [children] of God, through faith” (verse 26).
Both Jews and Gentiles receive God’s gift by believing the
gospel.

“For as many of you as were baptized into
Christ have put on Christ” (verse 27). We have clothed ourselves
with him. He gives us the robes of righteousness, and our life is
now after the pattern he sets for us.

But the conclusion is even more sweeping than
ethnic equality: “There is neither Jew nor Greek, there is neither
slave nor free, there is no male and female, for you are all one in
Christ Jesus.”

The unity we have in Christ should have
consequences in the social world. Slave-owners and slaves have
equal status with God, and that should affect the way that they
treat each other. If slave-owners realized that believing slaves
were family members whom they should love as themselves, then the
slave-owners would free the slaves. A person’s status in the church
should not be limited by the status an unbelieving society puts
upon them.

In the same way, males and females are one in
Christ, but the consequences of that go beyond equal access to
salvation (which was not an issue when Paul wrote) — it should
result in equal treatment within the church.

Paul returns to the point that salvation is
available to all: “If you are Christ’s, then you are Abraham’s
offspring, heirs according to promise” (verse 29). Salvation is
based on the promises God gave to Abraham, and we inherit those
promises by faith, because that was the basis on which those
promises were given in the first place.

Things to think about

• In what ways have I experienced the Spirit? (verse
5)

• Why would anyone want to rely on the law?
(verse 10)

• In what way did Jesus become a curse? (verse
13)

• Did the covenant with Abraham have any conditions?
(verse 18)

• Should we add some laws “because of transgressions”
today? (verse 19) Do laws cause more transgressions, or fewer?

• Do people today make themselves “prisoners of the
law” even though they are not really under the law? (verse 23)

• Do old social divisions affect the unity of people
in my church? (verse 28)

The Greeks had a word for it:
paidagogos

“The law was our schoolmaster to bring us
unto Christ,” says Galatians 3:24. The word “schoolmaster” is the
King James translation of paidagogos, from which we get the
English word pedagogue, meaning “teacher.”

But in ancient Greece, a paidagogos
was not a schoolteacher. It is difficult to translate this word
because it refers to something that does not exist in our society.
The Greeks had a word for it because they had “it,” and we do
not.

Paidagogos comes from two Greek words:
pais, meaning child, and agogos, meaning leader. A
paidagogos was usually a slave; he made sure the children
went to school and did their homework. He taught manners and good
behavior, but not academic topics. He supervised the children, and
disciplined misbehavior. Paidagogoi had a reputation or
stereotype for excessive discipline, and Greeks rarely had fond
memories of the slave who supervised them.

The law was like that, Paul says. It watched
over the Jewish people and gave them discipline until Christ came.
He extends the analogy into chapter 4, saying that young children
are like slaves — under the authority of others until a set time.
And the Jews (he includes himself by using the word “we”) were
enslaved until Christ came (4:1-3). But now that the true Teacher
has come, “we are no longer under a schoolmaster” (3:25).

~ ~ ~ ~ ~
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Inheritors, Not
Slaves

Galatians 4

How can Gentiles inherit the promises God
gave to Abraham? Some people said that Gentiles ought to keep the
laws of Moses if they want to be part of the covenant people. Paul
said no!

Paul ends chapter 3 by saying that Gentiles
can inherit the promises of salvation without any need to keep the
laws of Moses (Galatians 3:29). In chapter 4, Paul uses two
analogies to explain what he means.

The underage child (verses 1-3)

“What I am saying is that as long as an heir
is underage, he is no different from a slave, although he owns the
whole estate” (NIV from this point forwards). If a father died
early, he might leave his estate to a young child. The child,
although the legal owner, would not have authority to run the
estate. A trustee would manage the estate and would have authority
over the legal owner, as long as the heir was under age.

In the analogy Paul is creating, the child is
Judaism. Jews had the promise of salvation, but not salvation
itself. They were heirs, but had not yet inherited the blessings.
They were like an underage child in another respect, too: They were
under authority. In wealthy Greek families, children were
supervised by slaves, and the children had to obey orders just as
much as the slaves did. The child “is subject to guardians and
trustees until the time set by his father.”

The law was “put in charge” for a while, but
we are no longer under its supervision (3:24-25). People who
put themselves under the old covenant are putting themselves back
into slavery, when the Father wants them to come out.

Paul includes himself in this description:
“So also, when we [the Jews] were underage, we were in slavery
under the elemental spiritual forces of the world.” These “basic
principles” are the stoicheia (the word used to describe the
ABCs, the schoolwork done by elementary-age children).

Before Christ, the Jews were under the
detailed rules of the Mosaic law. God was treating them like
children — which was appropriate when they first came out of Egypt.
Just as Paul said that “we were held prisoners by the law” (3:23),
he now uses a similar analogy: “we were in slavery” — under
authority, like underage children. But now the time had come for
change.

Coming of age (verses 4-7)

“But when the set time had fully come, God
sent his Son, born of a woman, born under the law.” For this
momentous transition in the relationship between God and his
people, God did not send a prophet or a lawgiver — he sent his Son.
But he did not descend from heaven like an angel — he came as a
human being, born of a woman.

When we introduce our children, we do not
point out that they were born of a woman. Birth is so normal that
it is strange to mention it. Paul says that the Son of God was born
of a woman because it was not what people expected. The Son of God,
though divine, became an infant — an underage child. Moreover, he
was “born under the law” — obligated to keep the old covenant.

Why did the Lord of all creation become a
child under the authority of the law? He did it “to redeem those
under the law, that we might receive adoption to sonship.” He
became under the law so he could redeem[1] people under
the law. He had to become one of them in order to rescue
them. He had to become human in order to rescue humans. Salvation
depends on the fact that he was “born of a woman” — fully human.
His birth has become one of the most celebrated holidays in
Christianity.

Now that he has done this, what is the
result? We have the rights of adult children: 1) we are freed from
the law, and 2) we have begun to experience the inheritance that
God offers.

Paul addresses the Gentiles: “Because you are
his sons, God sent the Spirit of his Son into our hearts, the
Spirit who calls out, ‘Abba! Father!’” (4:6). “Abba” is a term of
respect and affection, similar to the English word “Dad,” used by
children even after they come of age. We are adult children who can
call God our Dad. Since the Spirit who lived in Jesus also lives in
us, we are God’s children.

The Spirit shows that God has elevated us:
“So you are no longer a slave, but God’s child; and since you are
his child, God has made you also an heir” (4:7). The same two
points. God is treating us as adults, trusting us to be led by the
Spirit.

Backwards into slavery? (verses 8-11)

Paul explains that Gentiles were enslaved,
too: “Formerly, when you did not know God, you were slaves to those
who by nature are not gods.” The people were serving a
falsehood.

“But now that you know God — or rather are
known by God — how is it that you are turning back to those weak
and miserable forces? Do you wish to be enslaved by them all over
again?” In other words, Now that God has treated you as adults, why
would you want to go back to kindergarten? The Gentile Christians
were thinking of returning to bondage. They wouldn’t have put it in
those words, of course, but Paul is pointing out that this is what
it amounts to.

Were the Galatians being tempted to go back
into idolatry? Nothing else in this letter suggests that
possibility. Rather, the letter repeatedly indicates that the
problem was the old covenant law. Judaizers wanted the Gentiles to
be circumcised and to keep the law in addition to having faith in
Christ (4:21; 5:2-4). They were being tempted with a different sort
of slavery than what they came out of.

They had come out of pagan principles but
were in danger of going back into another set of rules — another
nonfaith approach to religion. (Paul uses the Greek word
stoicheia here for principles of the Galatian heresy, the
same word he used in 4:3 for the slavery “we” had under the old
covenant “basic principles.” The letter as a whole indicates that
the slavery the Galatians were falling back into was an obligation
to old covenant customs.)

Paul is saying, You have come out of
kindergarten. Why do you want to go back? You have been freed from
an oppressive religion; why would you want to be enslaved to basic
principles again?

Indeed, the people were already keeping some
unnecessary laws: “You are observing special days and months and
seasons and years!” It is likely that the Galatians had begun to
observe the same days and times that circumcised people kept. But
if Paul was talking about Sabbaths and festivals, why didn’t he say
so? It is because the Galatians were coming out of one religion and
into another. Paul used words that applied to both religions to
point out the similarities involved.

Pagan religions had their special days,
months, seasons and years; so did the old covenant. There was a
different set of days, but it is a similar idea. They felt
obligated (enslaved) to something that was not obligatory. The
Galatians had come out of religious bondage, and were going back
into a religious bondage. So Paul asks: How could you do such a
thing? Don’t you know that this can enslave you all over again?

No matter what days were involved, a focus on
times is childish. Our relationship with God is based on Christ and
the Spirit, not the calendar.

Have they given up on the grace they had in
Christ? “I fear for you, that somehow I have wasted my efforts on
you.” Paul could assure the Corinthians, as immature as they were,
that their labor was not in vain (1 Corinthians 15:58), so
why would he be worried about whether his own efforts were wasted?
Paul’s comments in both letters must be viewed with some allowance
for rhetorical exaggeration.[2]

Appeal for friendship (verses 12-20)

Paul’s arguments have become less biblical
and more personal. Indeed, verses 8-11 are not really an argument
at all — just frustrated questions and exclamations. Now he begins
to plead with the people on the basis of his previous relationship
with them: “I plead with you, brothers and sisters, become like me,
for I became like you.”[3]

In what way did Paul become like them?
Probably in the way that he lived. Like Peter, he lived like a
Gentile (2:14). He was not bound by the laws that separated Jews
and Gentiles, and he encourages them to be that way, too. An appeal
for imitation was a common method of ethical exhortation.

“You did me no wrong.” You have always done
what I have asked… And then Paul rehearses how their friendship
began: “As you know, it was because of an illness that I first
preached the gospel to you.” Unfortunately, we do not know what
Paul is talking about; Luke says nothing about it in the book of
Acts.[4]

“And even though my illness was a trial to
you, you did not treat me with contempt or scorn. Instead, you
welcomed me as if I were an angel of God, as if I were Christ Jesus
himself.” The people apparently helped Paul recuperate, and treated
him like a king, we might say, and believed his every word.

“Where, then, is your blessing of me now? I
can testify that, if you could have done so, you would have torn
out your eyes and given them to me.” Some have speculated based on
this verse (and 6:11) that Paul had an eye problem, but Paul is
just using a figure of speech that was common in friendship: you
would have given me your most precious possession.[5]
What he is really saying is: You used to love me. What has come
between us?

“Have I now become your enemy by telling you
the truth?” They had become friends because they believed Paul; why
do they doubt him now? It is because some interlopers are trying to
convince them that Paul did not tell the truth.

Paul says that their motives are selfish:
“Those people are zealous to win you over, but for no good. What
they want is to alienate you from us, so that you may have zeal for
them.” They are sheep-stealers, trying to drive a wedge between us
so that you will be loyal to them instead of me. It’s not enough to
be loyal to Christ, in their book — you have to do it their way,
and be in their camp.

Zeal isn’t wrong, but if it’s genuine it will
be consistent, not fickle. “It is fine to be zealous, provided the
purpose is good, and to be so always, not just when I am with
you.”

He throws in one more personal appeal: “My
dear children, for whom I am again in the pains of childbirth until
Christ is formed in you,[6] how I wish I could be with
you now and change my tone, because I am perplexed about you!” Paul
is agitated, partly because he doesn’t know exactly what he’s
fighting against. If he could be in Galatia and talk to them face
to face, he might have a better response.[7]

Son of the slave woman (verses 21-31)

Starting in verse 21, Paul uses another
analogy to dissuade them from the law: “Tell me, you who want to be
under the law, are you not aware of what the law says?” Then he
reminds them of a story in Genesis 16-21. He sees in it an ironic
allegory.

“For it is written that Abraham had two sons,
one by the slave woman and the other by the free woman. His son by
the slave woman was born according to the flesh; but his son by the
free woman was born as the result of a divine promise.” Ishmael was
conceived in Hagar in the normal way; Isaac was conceived as a
miracle, long after Sarah had passed menopause. One was the product
of the flesh; the other was the result of God’s promise.

Paul sees in this a useful parallel between
those who insist on circumcising the flesh. “These things are being
taken figuratively: The women represent two covenants. One covenant
is from Mount Sinai and bears children who are to be slaves: This
is Hagar.” The covenant made at Sinai (the law of Moses)
corresponds to the slave woman. This was an unexpected twist in the
story; Jews never thought of themselves as connected to Hagar; her
children were considered Gentiles.[8]

Although the Jews claimed to be descendants
of Sarah, Paul claims that Judaism is the ideological descendant of
Hagar: “Hagar stands for Mount Sinai in Arabia and corresponds to
the present city of Jerusalem, because she is in slavery with her
children.” In this allegory, Judaism and its followers are in
slavery. Hagar represents the flesh; Sarah represents the
promise.[9]

We are children of Abraham in a different
way, and although we trace our faith to the same city, we are in a
completely different status: “But the Jerusalem that is above is
free, and she is our mother. We, like Isaac, are children of
promise.” We do not look to the flesh, so we are not concerned
about circumcision.

Paul sees one more parallel in the story,
corresponding with the fact that the Jews were persecuting people
who felt freed from the law: “At that time the son born according
to the flesh persecuted the son born by the power of the Spirit. It
is the same now.”

So Paul quotes Genesis 21:10: “But what does
Scripture say? ‘Get rid of the slave woman and her son, for the
slave woman’s son will never share in the inheritance with the free
woman’s son.’” That is, get rid of those who teach slavery
through the law! No one will inherit the promises of God by looking
to the flesh, nor by looking to the calendar, nor by looking to the
laws given on Mt. Sinai. We look to the child of promise — Jesus
Christ.

In the next chapter, Paul will say more about
how our freedom should be used.

Things to think about

• Do we have different rules for children as opposed
to adults? (verse 3)

• Many people have had poor relationships with their
fathers. What can they do if “Dad” is not a term of respect and
affection? (verse 6)

• Do I sometimes long for the ABCs of an earlier age?
(verse 9)

• Paul appeals for loyalty based on friendship, but
what happens if the friendship actually had an erroneous basis?
(verse 14)

• In Galatians, Paul was writing to Gentiles. Would
he use a word like slavery if he were writing to Jews? (verse
25)

Endnotes

[1] The word used for buying people out of
slavery.

[2] Similarly, we understand that 1
Corinthians 4:8 does not mean what it says. There, Paul is using a
different rhetorical technique: sarcasm.

[3] “This is a heart-to-heart moment. Almost
every line is an appeal to friendship, to family loyalty, to a
mutual bond” (Tom Wright, Galatians and Thessalonians,
53).

[4] Perhaps Paul became ill on the coast of
Asia Minor and was advised to move to a mountainous region for
recuperation — that would explain why he did not preach on the
coast. Or perhaps he stayed longer in Galatia than he had planned
because he became ill while there.

[5] “The theme of friendship in antiquity
often associates such things as giving one’s eyes as a
demonstration of the depth of one’s commitment to a friend”
(McKnight, Galatians, 219). Today, we might say, “You would
have given me your right arm,” without anyone thinking that our own
arm was defective.

[6] A great example of a mixed metaphor: Paul
has labor pains, but the baby is being formed in the Galatians!

[7] 2 Corinthians 10:10 suggests that Paul
was gentler in person than he was when writing letters.

[8] Many scholars have noted that the story
does not seem to be well suited to Paul’s argument. Indeed, it
would be possible to use Sarah and Hagar to construct a different
allegory with a different conclusion. It is likely that Paul used
this story because his opponents were using it with a different
conclusion. “It is just possible, though we must guess at it, that
Paul’s use of the allegory here was determined by a similar appeal
on the part of the Judaizers to Abraham’s son Ishmael, who was one
of the fountains of the Gentiles” (McKnight, 230). Walter Hansen
writes, “The [Genesis] text seems to fit the position of the false
teachers better…. It appears that the Gentile believers in Galatia
have already been told the story” (Hansen,
Galatians,140-141).

[9] Both sons were circumcised, but Paul is
exercising author’s privilege in choosing only those parts of the
allegory that he finds helpful to his argument!
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The Purpose of
Freedom

Galatians 5

Paul has vigorously argued that Christians
are not enslaved to sin and not enslaved to law. How then do we
live between these two errors?

Circumcision a mark of slavery (verses
1-6)

Paul begins chapter 5 with a bold slogan of
spiritual liberty: “It is for freedom that Christ has set us free.”
Christ lived, died, and was resurrected so that we might be
free.

Judaizers were saying that Gentiles had to
join the old covenant if they wanted God’s blessings and salvation
(cf. Acts 15:1, 5). In Galatians 3 and 4, Paul explains that this
is false. If people submit to rules that have no authority, it
would be like putting themselves into prison. In chapter 5, he
exhorts them:

“Stand firm, then, and do not let yourselves
be burdened again by a yoke of slavery.” Jews spoke favorably about
“the yoke of the law,” as if the law would be a harness that helped
them work effectively. But Paul turns that image around, saying
that if the people turn to the law, the yoke would be one of
slavery, and the work would do them no good.

Stand firm in your freedom, he says, and
don’t be bullied by threats. We need not fear the day of judgment,
because we are justified on the basis of faith, not works. We will
always fall short when it comes to our works, but the gospel says
that Christ has already done all the work we need.

If we turn to the law again, we would be
saying that Christ was not enough. “Mark my words! I, Paul, tell
you that if you let yourselves be circumcised, Christ will be of no
value to you at all.” A physical procedure cannot thwart God’s
grace (see verse 6), but if it is done as a means of entering the
old covenant, it shows that the person no longer trusts Christ to
be a fully effective Savior.

Paul reminds them: “Again I declare to every
man who lets himself be circumcised that he is obligated to obey
the whole law.” The law is not merely burdensome — it is a
guarantee of failure. The person who turns to law has turned away
from Christ:

“You who are trying to be justified by law
have been alienated from Christ; you have fallen away from grace.”
The Judaizers wanted to add the law to Christ, but these two cannot
be combined. If we are trying to get right with God by obeying a
law, we are no longer trusting in the grace of Christ.

Paul explains the Christian way: “For through
the Spirit we eagerly await by faith the righteousness for which we
hope.” God’s Spirit assures us that God accepts us now, and will
accept us on the day of judgment, because of Christ.

It does not matter whether we are Jewish or
Gentile. “For in Christ Jesus neither circumcision nor
uncircumcision has any value. The only thing that counts is faith
expressing itself through love.” Here is something that counts —
something important. It is not a means of earning salvation, but
something that flows from salvation. Faith in Christ expresses
itself in our behavior.

Obligation to love (verses 13-15)

Paul sums it up in verse 13: “You…were called
to be free. But do not use your freedom to indulge the flesh;
rather, serve one another humbly in love.” The word for “serve”
here is douleo, the verb form of doulos, or “slave.”
Do not be a slave of the sinful nature, nor a slave of the law —
but do be a slave in your love for one another.

Christ does not give us freedom so we can
live selfishly — that would be slavery to passions — but he allows
us to live the way of heaven: love. That obligation still remains
(see Romans 13:8). If we want the kind of life that God offers, we
should want to live that way even now.

Paul tells us why to love: “For the
entire law is fulfilled in keeping this one command: ‘Love your
neighbor as yourself.’” To paraphrase Paul’s logic: When we love
one another, we have done everything that the law requires.

In chapter 3, Paul argued that the law was
temporary, with authority only until Christ came. Here, he writes
as if the law should still be done. Paul is using the word “law” in
two senses. Law, referring to the old covenant, was temporary, but
law in the sense of obligation to God and fellow humans is
permanent.

Regulations about fabrics, food, and
festivals are obsolete. But love is a law that is valid forever,
because it is the essence of God and his realm, and that is what he
wants us to share in for all eternity. The need for love did not
end when the old covenant ended, because love was valid before the
old covenant began. If any part of the old covenant can be said to
survive, it is only because it expresses what was already true
anyway.

Paul’s opponents in Galatia were probably
saying that grace is not a sufficient guide to life, that we need
the law to help us resist sin. Paul responds by saying that the
solution to sin-slavery is not law - slavery — it is being enslaved
to one another in love. If we do that, we are doing what the law
required all along.

But what was happening in Galatia instead?
They were bickering about fleshly rituals like circumcision,
comparing themselves with each other to see who was the most
scrupulous about things that really didn’t matter. So Paul warns
them, “If you bite and devour each other, watch out or you will be
destroyed by each other.” An obsession with the details of the law
does not come from love.

Life by the Spirit (verses 16-24)

Paul says more about how God’s Spirit (not
the law) is the answer to the problem of sin: “So I say, walk by
the Spirit, and you will not gratify the desires of the flesh.”
When we are led by the Spirit, our lives change. We don’t just “do
whatever comes naturally” — we will put to death the habits that
hurt other people.

This is often difficult: “For the flesh
desires what is contrary to the Spirit, and the Spirit what is
contrary to the flesh. They are in conflict with each other, so
that you are not to do whatever you want.” We should serve one
another in love, not serve ourselves in selfishness.

The Spirit is opposed to our sinful desires —
but it is also opposed to the law. They are mutually incompatible:
“But if you are led by the Spirit, you are not under the law.” Our
allegiance is to the Spirit, not the law. The Spirit will lead us
into acts of service and love, not into old covenant rituals.

Paul mentions some of the negative results of
selfishness: “The acts of the flesh are obvious: sexual immorality,
impurity and debauchery; idolatry and witchcraft…” Those are
obviously wrong.

Then Paul mentions a few sins — probably
including a few things that the Galatians were currently
experiencing in their doctrinal controversy: “hatred, discord,
jealousy, fits of rage, selfish ambition, dissensions, factions and
envy.” He ends with a few more “obvious” sins: “drunkenness,
orgies, and the like. I warn you, as I did before, that those who
live like this will not inherit the kingdom of God.” People whose
lives are filled with selfishness do not even want to be in
a kingdom that is filled with love.

In contrast, “the fruit of the Spirit is
love, joy, peace, forbearance, kindness, goodness, faithfulness,
gentleness and self-control. Against such things there is no law.”
The law does not deal with most of these things — but the Spirit
does. When we are led by God, we go beyond what the law required.
People who are fixated on the old covenant have set their sights
too low.

The law is not the solution to sin. Jesus
Christ is. We need him not only for mercy on the day of judgment,
but for living the new life we have in this age. “Those who belong
to Christ Jesus have crucified the flesh with its passions and
desires.” In Christ, we have put those ways behind us and now we
follow the Spirit in the ways of love.

Things to think about

• Christ is the Savior of all people, even those who
don’t believe (1 Timothy 4:10). So how could Christ be “of no
value”? (verse 2)

• How does faith produce acts of love? (verse 6)

• Does Christian freedom mean that Christians are
free to indulge their sinful nature? (verse 14)

• When we are led by the Spirit, how do we tell the
difference between what we want and what the Spirit wants? (verse
17)

• Can we crucify our own desires and still remain the
same person? (verse 24)

The Greeks had a word for it: σαρξ

The Greek word sarx, traditionally
translated “flesh,” was rendered as “sinful nature” in 1984 edition
of the NIV. That is because Paul sometimes uses the word to refer
to evil inclinations, not just bodily appetites and physical
desires. In listing “works of the flesh” in Galatians 5:19-21, Paul
includes mental sins and social rivalries as well as more fleshly
sins such as sexual immorality.

Sometimes Paul seems to use the word as an
alien power that we must fight against. “You are controlled not by
the sarx but by the Spirit, if the Spirit of God lives in
you” (Romans 8:9).

The word sarx had a double meaning
when Paul argued with Judaizers. In their focus on circumcision,
they were worried about the flesh. Paul says that Christianity is
focused on the Spirit, not the flesh.

~ ~ ~ ~ ~
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Do Good to All

Galatians 6

In many of his letters, Paul concludes with a
list of commands. In Galatians, he gives a series of proverbs. He
wants his readers to be guided by the Spirit, not a list of laws,
so he gives them principles that require some thought.

Restore a sinner gently (verses 1-5)

The Galatian Christians were probably
concerned about sin — they were attracted to the law of Moses
because it seemed to address the problem of misbehavior. But Paul
is more concerned about the person than he is the sin: “If someone
is caught in a sin, you who live by the Spirit should restore that
person gently. But watch yourselves, or you also may be
tempted.”

What kind of sin is Paul talking about — a
moment of weakness, or a persistent problem? It’s not clear, but it
alienated the person from the community, and restoration was
needed. This must be done gently by Spirit-led people, who know
their own tendency to sin in other, perhaps less public ways. We
should treat others the way that we want to be treated, with
compassion and patience.

As brothers and sisters in the faith, we are
to help one another: “Carry each other’s burdens, and in this way
you will fulfill the law of Christ.” If you want a law, he seems to
say, start with the law of helping others. Jesus served others
rather than himself, and so should we. When someone is caught in a
sin, we need to help the person — not make the burden heavier. This
is love, which fulfills the purpose of God’s law (5:14).

Paul’s next proverb is a truism: “If anyone
thinks they are something when they are not, they deceive
themselves.” This seems to be a warning for people who think they
are spiritual giants and never likely to be caught in a sin. If you
think you can stand on your own, he says elsewhere, watch out, for
you could fall, too (1 Corinthians 10:12).

“Each one should test their own actions. Then
they can take pride in themselves alone, without comparing
themselves to someone else.” We are not the judge of how well other
people are doing in the faith — but we should be attentive to
whether we are doing what we ought. We can celebrate that we
have grown, but we should not take pride in being better than
others. Each person has his or her own journey in life. As Paul
says, “each one should carry their own load.”

On the surface, this appears to contradict
what Paul said in verse 2. Are we to help one another, or to be
self-reliant? Well, both. We should be attentive to our own life,
but we should also help others—and we should recognize that we will
sometimes fall short in our responsibilities, and will then need
the help of others. Spiritual growth is a matter of cooperation,
not competition.

Supporting teachers, doing good (verses
6-10)

Paul’s next proverb concerns financial
support for the leaders of the church: “The one who receives
instruction in the word should share all good things with their
instructor.” When the people were spiritually immature, Paul was
willing to support himself by making tents, but he also taught that
believers should support those who labor in the gospel. If we want
teachers to help us with their abilities, then we must help them
according to our ability.

Paul says, “Do not be deceived: God cannot be
mocked. A man reaps what he sows.” This principle could be applied
in many settings; here, it seems to refer to financial support for
teachers in the church. No matter how diligent our teachers are, if
they have to support themselves financially, they will inevitably
have less time to help others. When we give more, we receive
more.

Paul applies the proverb to spiritual
matters: “Whoever sows to please their flesh, from the flesh will
reap destruction; whoever sows to please the Spirit, from the
Spirit will reap eternal life.” A self-centered life produces only
material things that eventually waste away. A life curved in on
itself doesn’t even want the kind of life that God
offers.

But if we are attentive to spiritual
priorities, the result will be more blessings from the Spirit. This
is not a matter of earning eternal life through good works — it is
simply an acknowledgment that spiritual choices have results. If we
focus on ourselves, our life will produce nothing of value. But if
we make decisions in life following the Spirit, we will be
participating in the kind of life we will enjoy forever. The Spirit
leads us and empowers us, but we still have the choice of how to
live, and our decisions do have consequences.

Paul makes it clear that the works of the law
cannot save us, but he has nothing against good works: “Let us not
become weary in doing good, for at the proper time we will reap a
harvest if we do not give up.” Why do we get tired of doing good?
Because it doesn’t always have immediate rewards. But it will
eventually have good results.

Paul concludes: “Therefore, as we have
opportunity, let us do good to all people, especially to those who
belong to the family of believers.” Since doing good is the right
way to live, we should do good not just to our friends, but to all
people — and yet Paul notes that we have a special responsibility
to others in the church.

In Paul’s day, wealthy citizens often
financed public banquets and new civic buildings: they were “doing
good to all.” Be a public benefactor, Paul is saying, especially
within the church. If you sow generously, you will reap abundantly
(2 Corinthians 9:6).

Boasting in the cross (verses 11-18)

Paul now takes the quill and writes the
closing words himself, as Greek authors often did. He writes in
large letters either for emphasis, or simply because he was not as
skilled as the secretary in writing on porous papyrus. “See what
large letters I use as I write to you with my own hand!”

He adds a few thoughts about circumcision:
“Those who want to impress people by means of the flesh are trying
to compel you to be circumcised. The only reason they do this is to
avoid being persecuted for the cross of Christ.” Basically, the
false teachers wanted Christianity to be a sect within Judaism, and
for all Gentile believers to become proselytes. They may have
offered various religious reasons, but Paul says that what they
really wanted was to be accepted by unbelieving Jews.

But there is an irony here: “Not even those
who are circumcised keep the law, yet they want you to be
circumcised that they may boast about your circumcision in the
flesh.” As a former Pharisee, Paul knew the rigor involved in
keeping all the laws — and these people don’t have that kind of
zeal, he says. They just want to brag about bringing proselytes
into the Jewish fold.

Boasting about achievements is hazardous to
our spiritual health. “May I never boast except in the cross of our
Lord Jesus Christ, through which the world has been crucified to
me, and I to the world.” When we boast in the cross, we are
“boasting” in our weakness, admitting that human effort ends only
in death. We are proclaiming the gospel of what Christ has
done.

Because of the cross, our old self is
irrelevant. The new spiritual reality is that it doesn’t matter
whether a person is Jewish or Gentile. “Neither circumcision nor
uncircumcision means anything; what counts is the new creation.” In
the cross, we died, and in the resurrection, we were made new. Our
relationship with God is based on our connection with Christ, not
on our flesh.

“Peace and mercy to all who follow this rule
to the Israel of God.” The “rule” is that circumcision doesn’t
matter. Paul is ending with a benediction on those who accept his
teaching. They are “the Israel of God.” If people want to be part
of Israel according to God’s definition, they should ignore the
flesh and trust in their new status in Christ.

“From now on,” he says, “let no one cause me
trouble, for I bear on my body the marks of Jesus.” Paul has been
persecuted for Christ, and he points to his scars. If you want to
look at the flesh, look at these scars as evidence that I’m trying
to please God, not anyone else.

“The grace of our Lord Jesus Christ be with
your spirit, brothers and sisters. Amen.”

Things to think about

• Based on Paul’s letter, how could believers in
Galatia know whether they were “spiritual”? (verse 1)

• If I am dealing with a person caught in sin, what
kind of words would help the person carry the burden? (verse 2)

• In the support I give my pastor, am I trying to
please the Spirit, or have I grown weary? (verses 8-9)

• How do I boast in the cross of Christ? (verse
14)

The Greeks had a word for it: kαταρτιζω

When Paul exhorted believers to “restore” a
person who had sinned (Galatians 6:1), he used the Greek word
katartizō. This comes from the Greek word artizō
(related to the English words artistry and artisan), and the prefix
kata (which can have a variety of meanings, but in this word
conveys a sense of completeness).

This is the word that Mark uses to say that
the disciples were mending or preparing their nets (Mark 1:19), and
Jesus uses it for a fully trained student (Luke 6:40). In secular
Greek, it was used for a doctor setting a broken bone so that it
could heal. In general, it means to make something suited for its
purpose.

By using this word, Paul is putting emphasis
on the solution, not the problem. “The whole atmosphere of the word
lays the stress not on punishment but on cure” (William Barclay,
The Letters to the Galatians and Ephesians, 53). “The goal
here is not punishment or expulsion of the transgressor but
restoration to the person’s former state” (Ben Witherington,
Grace in Galatia, 422).
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several nations, are tax-deductible. If you can’t afford to give
anything, don’t worry about it. It is our gift to you. To make a
donation online, go to www.gci.org/participate/donate.

Thank you for letting us share what we value
most — Jesus Christ. The good news is too good to keep it to
ourselves.

See our website for hundreds of articles,
locations of our churches, addresses in various nations, audio and
video messages, and much more.




Grace Communion International

3129 Whitehall Park Dr.

Charlotte, NC 28273-3335

 


1-800-423-4444
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You’re Included…

We talk with leading Trinitarian theologians
about the good news that God loves you, wants you, and includes you
in Jesus Christ. Most programs are about 28 minutes long. Our
guests have included:

Ray Anderson, Fuller Theological
Seminary

Douglas A. Campbell, Duke Divinity
School

Elmer Colyer, U. of Dubuque Theological
Seminary

Gordon Fee, Regent College

Trevor Hart, University of St. Andrews

George Hunsinger, Princeton Theological
Seminary

Jeff McSwain, Reality Ministries

Paul Louis Metzger, Multnomah University

Paul Molnar, St. John’s University

Cherith Fee Nordling, Antioch Leadership
Network

Andrew Root, Luther Seminary

Alan Torrance, University of St. Andrews

Robert T. Walker, Edinburgh University

N.T. Wright, University of St. Andrews

William P. Young, author of The
Shack

Programs are available free for viewing and
downloading at www.youreincluded.org.

Speaking of Life…

Dr. Joseph Tkach, president of Grace
Communion International, comments each week, giving a biblical
perspective on how we live in the light of God's love. Most
programs are about three minutes long – available in video, audio,
and text. Go to www.speakingoflife.org.
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 Grace Communion Seminary

Ministry based on the life and love of the
Father, Son, and Spirit.

Grace Communion Seminary serves the needs of
people engaged in Christian service who want to grow deeper in
relationship with our Triune God and to be able to more effectively
serve in the church.

Why study at Grace Communion Seminary?

 Worship: to love God with all your
mind.

 Service: to help others apply truth
to life.

 Practical: a balanced range of useful
topics for ministry.

 Trinitarian theology: a survey of
theology with the merits of a Trinitarian perspective. We begin
with the question, “Who is God?” Then, “Who are we in relationship
to God?” In this context, “How then do we serve?”

 Part-time study: designed to help
people who are already serving in local congregations. There is no
need to leave your current ministry. Full-time students are also
welcome.

 Flexibility: your choice of master’s
level continuing education courses or pursuit of a degree: Master
of Pastoral Studies or Master of Theological Studies.

 Affordable, accredited
study: Everything can be done online.

For more information, go to www.gcs.edu. Grace
Communion Seminary is accredited by the Distance Education
Accrediting Commission, www.deac.org. The Accrediting Commission is
listed by the U.S. Department of Education as a nationally
recognized accrediting agency.

back to table
of contents


Ambassador College
of Christian Ministry

Want to better understand God’s Word? Want to
know the Triune God more deeply? Want to share more joyously in the
life of the Father, Son and Spirit? Want to be better equipped to
serve others?

Among the many resources that Grace Communion
International offers are the training and learning opportunities
provided by ACCM. This quality, well-structured Christian Ministry
curriculum has the advantage of being very practical and flexible.
Students may study at their own pace, without having to leave home
to undertake full-time study.

This denominationally recognized program is
available for both credit and audit study. At minimum cost, this
online Diploma program will help students gain important insights
and training in effective ministry service. Students will also
enjoy a rich resource for personal study that will enhance their
understanding and relationship with the Triune God.

 



Visit: http://www.smashwords.com/books/view/228357
to purchase this book to continue reading. Show the author you
appreciate their work!
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